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A. Translation (25 points)

Please translate the following passage into Chinese, which is adopted from
Simon, S. (2006). “Formosa's First Nations and the Japanese: from colonial
rule to postcolonial resistance”. The Asia-Pacific Journal: Japan Focus,
4(1), 1-13.

The Japanese administration of Formosa from 1895-1945 changed the
island’s social landscape forever; not least by bringing the Austronesian
First Nation people of eastern and central Taiwan under the
administration of the modern nation-state for the first time. The Taroko
tribe of North-eastern Taiwan was the last tribe to submit to Japanese
rule, but only after the violent subjugation of an anti-Japanese uprising
in the 1930s. Shortly thereafter, however, Taroko men were recruited
into the Japanese Imperial Army. Personal memories of the Japanese era
in the Taroko community are ambivalent, showing both positive and .
negative aspects of the occupation. In any event, it is clear that the
Japanese administration of Taiwan was the defining moment that
constituted aboriginality as it is currently imagined in Taroko territory.
Before the Japanese arrived, the Qing Empire had merely labelled the
Taroko and other unassimilated tribes as “raw barbarians” (shengfan)
and had not attempted to administer their territories. The Taroko tribe
was only "civilised" after the Japanese came to Taiwan. When they
finally encroached on those territories with far superior weaponry,
however, the Japanese also created the conditions for resistance that
became the core of Taroko identity. As aboriginal individuals
subsequently became agents of Japanese modernity, even as soldiers for
the Japanese army, they were conscious of doing it as members of the
fierce Taroko tribe. It was thus the Japanese occupation that fashioned
the Taroko into self-conscious historical actors. The various social
movements of this tribe in recent years, with demands for name changes,
land settlements, and autonomy, show that this spirit of resistance is alive
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and well. As “savages” become soldiers, and soldiers become social
activists, the tribe has rapidly developed a First Nations identity as
advocates mobilise memories of past resistance in different contexts.
Therefore, Taroko memories will continue to shape the relationship
between state and tribe.

B. Reading Comprehension (25 points)

Please read the following passage, which is adopted from Needham, J. and
C. A. Ronan (1980), The Shorter Science and Civilisation in China,
Cambridge: Cambridge University Press, Vol.4, pp.220-221, and answer
the questions in English that follow.

Few historical events were so rich in consequences as the decision taken
by certain southern Chinese officials in 1583 to invite into China some
of the Jesuit missionaries waiting in Macao. It was one of the first
decisive steps in the long process of a better mutual understanding of the
great cultures of China and Europe. The two Chinese local officials in
this event were particularly interested in reports that the Jesuits had or
knew how to make chiming clocks, which became known as “self-
sounding bells” (zi ming zhong). This new name naturally suggested an
entirely new thing. The mechanical clocks of the Chinese Middle Ages
had been cumbrous and never wide spread, and no special name had
distinguished them from astronomical devices. It was therefore not
surprising that the majority of Chinese, even scholars in official
positions, got the impression that the mechanical clock was a new
invention of dazzling ingenuity which European intelligence had
brought into being. And of course the missionaries sincerely believed in
this higher European science, seeking by analogy to commend the
religion of Europeans as equally on a higher plane than any indigenous
faith. The first Jesuit residence in southern China, set up by Matteo Ricci,
had a clock face on the street with a public self-sounding bell, though it
was closed down by a new Governor in 1589.-But the modern horology
was irresistible. A magnificent spring clock with chiming bells had been
sent from Rome as a gift for the emperor, and arrived with the
missionaries in the capital in 1600. After it had been installed in the
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imperial palace, the Jesuits were entrusted with its regulation, and this
was the beginning of nearly two centuries of service by the Jesuits to the
Chinse court. In fact, one of the reasons why early Jesuits were so much
welcomed by the Chinese was for their interest in clock and clock-
making, hardly less indeed than for their skills as mathematicians and
astronomers.

Question 1: According to this passage, why did the Chinese believe that the
“self-sounding bell” was a new invention?

Question 2: It is believed that the early Jesuits were welcomed in Ming and
Qing China mainly for their mathematical and astronomical
knowledge. Do the authors of this passage agree with that
claim? Why or why not?

C. Writing (25 points)

Please write a short essay (less than 500 words) in English explaining the
topic in history that you are most interested in studying, and why you are
interested in it.
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